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Abstract

In the May of 2007, the website The Horrible Bible has launched campaign which encouraged people to complain about the indecency of Bible. Within a week, the Hong Kong Television and Entertainment Licensing Authority (TELA) had received more than 2000 complaints upon the indecency of Bible. In practice, the collective complaint against Bible has not been a single incident. There have been on-going struggle upon the moral construction between the Christian community and its dissenters. This research has aimed to expound the implications of the collective complaint by the macro, meso and micro perspectives. In the macro level, the notions of social space and public sphere will be adopted to deconstruct the social relations; in the meso level, the ideas of social control, interactional conflict and anomie will be used to analyze vis-à-vis interaction between the complainants and Christians; and in the micro level, the concepts of power-geometry and progressive sense of space will be apply to illuminate the personal sense of the complainants. 
Chapter One – Introduction

Although I have sensed the illogicalness of Bible when I was studying in a missionary school, I had accepted the instructions of my fundamentalist teachers because I had thought that there has been misconstruction caused by my ignorance. However, I have found that there are full of proved fallacies in Bible after I grow… Therefore, I have decided to topple the truth constructed by Bible…

    It should not be a unitary society… there is none of absolute truth which has been accepted by all individuals… 

                                                Ao Mai Ge, (n.d.)

With the terms place and space, there have been multiplicities of meanings and connotations which have reverberated with the senses and roots of identities. In terms of Massey (1994: 2), place and space have reflected the struggles upon social relations inspired by the reproductions of physical geographies and cultural geographies. By the May of 2007, spatial struggles have sparked off by the controversies over the indecencies of sexual column in the student press of Chinese University of Hong Kong (CUHK) and Bible.

In the early-May of 2007, the Hong Kong Television and Entertainment Licensing Authority (TELA) has received complaints upon the indecency of the student press after its survey asked students as to whether they had ever imagined having sex with their parents or siblings, or if they had peeped at them taking showers or having sex, and what animal they would most like to have sex with, and so forth (South China Morning Post, May 8, 2007). The student press had been finally submitted to the Hong Kong Obscene Article Tribunal (OAT) for examination and was declared as Category II. Afterwards, the initial complainants against the student press have been exposed as the theological students who had been trainee evangelists in churches by press (Apple Daily, May 12, 2007; South China Morning Post, May 13, 2007). A few days after the classification of the student press, the website The Horrible Bible (original in Chinese: 令人戰慄的聖經, my translation) 
 has launched a collective complaint against Bible to ask TELA and OAT to adopt the same standard that it has used on the student press, to classify the Bible as indecent. As Ao Mai Ge (n.d.), webmaster of The Horrible Bible, argued, there are no grounds for TELA not to treat the Bible in the same way because many sections in the Bible have involved incest, rape, violence and cannibalism such as 

Genesis 19: 8 ─ “See now, I have two unmarried daughters; I will send them out to you so that you may do to them whatever seems good to you: only do nothing to these men, for this is why they have come under the shade of my roof'', and 

Isaiah 3:17 ─ “The Lord will send disease on the heads of the daughters of Zion, and the Lord will let their secret parts be seen” (The Standard, May 17, 2007). 

Until mid-May of 2007, TELA has received more than 2000 complaints towards the indecent descriptions in Bible. However, TELA has rejected to refer the Bible to OAT for classification (The Standard, May 18, 2007). Regarding the collective complaint against Bible, TELA has stated that:

The Bible is a religious text which is part of civilization. It has been passed on from generation to generation. TELA considers that such longstanding religious texts or literature have not violated standards of morality, decency and propriety generally accepted by reasonable members of the community. Therefore, TELA will not submit the Bible to the Obscene Articles Tribunal for classification.
                 The Government Information Centre (May 17, 2007)

Moreover, Wong Wing Ping, Secretary of Commerce and Economic Development Bureau, has considered the collective complaint as a prank. He has argued that the complainants have abused the system, and has emphasized that TELA will not address the silly complains negated by most of the public (Hong Kong Commercial Daily, May 20, 2007). 

The collective complaint has come to the end as TELA rejected the appeals. However, reflecting upon the statement of TELA, a question was raised – why is the Bible has been suddenly challenged with a significant number of complains while it has been longstanding and has not violated standards of morality, decency and propriety generally accepted by reasonable members of the community. In practice, the collective complaint has not been a single incident. There have been on-going struggles upon spatial fastnesses between Christian community and its dissenters. This research has aimed to expound the implications of the collective complaint by the notions of space.
Chapter Two – Literature Review

    As Chapter One mentioned, the collective complaint has not been a single incident; actually, there have been on-going spatial struggle between Christian community and its dissenters in the recent years. As a number of Christian organizations have constituted Hong Kong Alliance for Family in 2003 which has aimed to comfort the impacts of sexual liberation and homosexuality, and to advocate the traditional domestic value (Hong Kong Alliance for Family, n.d.), Christian community has actively advocate its stances among the issues related to violations of the traditional familial values. This chapter will peruse the Christian domestic value and the caused conflicts in the recent years.
Christian Domestic Value
In the senses of Christian community, the god has created Eve form the backbone of Adam. It has reflected that marriage has been the compact which has combined a man and a woman. Therefore, marriages should be limited in monogamous couples. Pre-martial and extramarital sex, homosexuality, and masturbation have been regarded as porenia (promiscuity) because these behaviors will disarrange the sacred order constructed by the god. Besides, pornography should be prohibited because visual or verbal portrayals about nude and sexuality will stimulate the promiscuous behaviors (Zhang 2003: 49-53).

Caused Conflicts

By 2005, Home Affairs Bureau has considered to enact Sexual Orientation Discrimination Ordinance into Law. Hong Kong Alliance Family has objected the motion and voiced its opposition by advertising four-page cosignatory dissent in Ming Pao on April 29, 2005, and has launched the “One Person, One Letter” campaign to encourage people sending mail to Home Affairs Bureau, Chief Executive, and Equal Opportunities Commission to object the enactment. The motion has finally been tabled (Hong Kong Sex Culture Society; The Society of Truth and Light, n.d.). 
By the February of 2007, while TELA has being criticized because of its caution upon the Radio Television Hong Kong (RTHK) program Homosexual Lover (Original in Chinese: 同志戀人), Hong Kong Sex Culture Society, member of the alliance, has newly organized “One Person, One Letter” campaign to encourage people sending letter collective to Home Affairs Bureau, Commerce and Economic Development Bureau, and Chief Executive for endorsing the stance of TELA (Hong Kong Sex Culture Society, n.d.). 
By the early-May of 2007, while the survey of the student press has asked the students whether they had ever imagined having sex with their parents or siblings, or if they had peeped at them taking showers or having sex, and what animal they would most like to have sex with, and so forth, the theological student who had been trainee evangelist has primary complain its content and inform the issue to newspapers (Apple Daily, May 12, 2007; Oriental Daily News, May 7, 2007; South China Morning Post, May 8, 2007).

As the Christian community has actively criticized the cultures which have violated Christian norms, rebounds have been waved to contend with it. In 2005, homosexual community has organized parade against homo-phobia. According to the spokesperson of Rainbow of Hong Kong – one of the homosexual organizations which have organized the parade, Christian community has claimed homosexuality as possession and exaggerated its risk. The parade has aimed to reply to the Christian opposition upon Sexual Orientation Discrimination Ordinance and improve the public acquaintance with homosexuality (Economic Daily, May 17, 2005). 
Apart from this, homosexual organizations have also swung the “One Person, One Letter” campaign to encourage people sending mail to TELA, Commerce and Economic Development Bureau, Chief Executive, Home Affairs Bureau, Equal Opportunities Commission, and Office of The Ombudsman, Hong Kong to remonstrate against the TELA caution towards Homosexual Lover (Women Coalition of Hong Kong, n.d.). 

Shaping the Collective Complaint

Yet the rebounds have been dysfunctional to reverse the conversion of cultural geography. The government decisions and judgments upon the controversies of Sexual Orientation Discrimination Ordinance, Homosexual Lover, An Autumn’s Tale, and the student press have accorded with the stance of Christian community. As the statement posted on The Horrible Bible (n.d.), those issues have reflected that the government has been hijacked by Christian community. As the notion of space, the issues have reflected that Christian community has been predominant in the struggle of spatial fastnesses and others have been subordinated. The conversion of spatial relations has finally inspired the collective complaint to confront the changes. In the next chapter, it will expound the macro, meso, and micro perspectives for the notion of space taken for illuminating the relation between the spatial struggle and the collective complaint.
Chapter Three – Theoretical Framework 

As Chapter Two mentioned, the collective complaint has reflected the complainants’ subordination in the struggle of spatial fastnesses. Yet space has not only reflected the social relations, but also represented the boundary of a community.

In this chapter, the theoretical framework taken for this research will be elaborated as three portions: macro, meso and micro levels.

A. Macro Perspective: Social Space and Public Sphere

Regarding the social relations between Christian community and the complainants, it will be analyzed by the integrated notions of social space and public sphere related to the allocation of economic, cultural and symbolic capitals. In terms of Bourdieu (1994: 271-275), space has been the distinction of position-taking. As he interpreted, a set of distinct and coexisting positions which are exterior to one another through the relations of proximity, vicinity, and distance, and the orders of above, between, and below based on the allocations of economic and cultural capitals. According to Pasco (2003: 12, 65, 89), Bourdieu has developed the notions of capitals as the index of relative social power. Economic capitals have referred to the incomes in the forms of moneys services (manpower) and material goods, and cultural capitals have identified as the collection of competencies required by a culture as the form of intelligence or intellectual abilities, cultural goods such as pictures, books, and instruments, and institutionalized qualifications. Bourdieu has termed social space for the spatial distances, as well as social distances constructed by possessions of capitals. In practice, social space has been the distinct boundaries for social positions and classifications which make the distinctions between what has been dominated and what has been subordinated. Towards the inherent classification, spatial struggle have always been the rebounds to the oppressed social positions.

Apart from economic and cultural capitals, Bourdieu has also introduced the concept of symbolic capitals which have referred to the recognized or legitimated authorities as status and rank which has afforded the participant privileges or benefits within an identified group which can affirm and deny the capitals (Pasco, 2003: 99). Besides the classification in the social space, public sphere, the notion introduced by Habermas, has been another arena for the spatial struggle. In the sense of Habermas (1996: 389-390), space has referred to public sphere that the space for communicating information and points of view. As Habermas interpreted, public opinion has been coalesced the streams of communication into the bundles of topically specified in the public sphere. In practice, public opinion has not been representative in the statistical sense, but the opinion which has been preceded in public debates and opinion-formations in the public sphere. Public opinions have always been converted as the prop of decision-making and public sphere has actually been the arena of reputation (symbolic capital) which constitutes the authority over others’ beliefs associated with two categories of systems – institutions such as education, family and religion, and values such as morality and spiritual discipline.

    Integrated the notions of social space and public sphere, the spatial struggle between Christian community and the complainants has practically been the struggle upon the allocations of economic, cultural and symbolic capitals. In terms of Bourdeiu, symbolic capitals have been regarded the authorities which can affirm and deny the other’s economic and cultural capitals. Yet economic and cultural capitals can also be used to affirm and deny the others’ symbolic capitals. Regarding the recent conflicts between Christian community and its dissenters, the former has used money and manpower to post the advertisements and inscribe the endorsements to strive for the dominative position in the public sphere. The notions of capitals taken for this research will be regarded as inter-convertible and the collective complaint will be deconstructed by the integrated notions of social space and public sphere. 

B. Meso Perspective: Social Control, Interactional Conflict and Strain

    As the pervious mention, space has also represented the boundary of a community. According to Ao Mai Ge (n.d.), he had been the member of Christian community while he was studying in missionary school. However, he has left the community and become a dissenter upon the community who had belonged to. In the meso level, this research will analyze how the vis-à-vis interactions inspire the complainants’ resistances toward Christian community. Hirschi (1969: 83-88) has suggested that antipathic behaviors have been caused by absences of social controls. In terms of Hirschi, there have been four components – attachment, commitment, involvement, and belief for the spatial bounds of an individual with the community which have prevented contradictions.

By attachment, it has been argued that the bounds to specific groups through affection, respect, and socialization to group norms have encouraged conformity;   by commitment, Hirchi has assumed that reputation and prospect have staked in conforming behaviors; by involvement, it has been interpreted as the consumptions of time and energy to engage in deviant behaviors; and by belief, it has referred to the allegiance to the dominant value system in the group. Besides, institutions such as education introduced by Habermas can also be considered as the fifth component of social control. According to the notion of cultural reproduction introduced by Bourdieu (1973: 496-497), education system has fulfilled the function of legitimating, transmitting, and reproducing the high culture of dominant class(es) in the academic market. Students in the educational system are acting as the subordinate groups to accept the high culture transmitted from the educational hierarchy to serve the interest of the upper class. Therefore, institution has been added as the fifth social control in this research. However, the controls may be consequent to interactional conflict while the individual has sensed himself on the margin of the space.

As well as place, there have been concepts of center and periphery as the idea of space. For the vis-à-vis interaction, Dotter (2004: 104-106) has developed the concept of interactional conflict from the ideas of Downes and Rock, and Park to interpret the personal disorganization towards the space. As Park (1950: 370; 1952: 145- 148; cited in Dotter, 2004: 105-106) argued, there have been marginal men in the web of life. Undergoing the ecological and cultural interdependent processes for the communities, competitions, dominations, and subordinations may develop the senses of margins that the marginal men may found that they have never accommodated to the communities. In terms of Downes and Rock (1982: 72-73; cited in Dotter, 2004: 106), the marginal men will tend to strain and breakdown the existing order, and aim to achieve the social and moral independence. Dotter (2004: 104-106) has termed interactional conflict to expounded the above processes. In terms of Dotter, frustrations in the vis-à-vis interactions may result in personal disorganizations towards the communities. The individuals may negate the inherent moral standards, and tend to be independent from the communities.

    Yet Dotter has neglected other possible consequences for the personal disorientations. The concept of interactional conflict can be complemented by the Anomie Theory introduced by Merton. He (1967: 62-64) has assumed that there have been legitimized cultural goals and institutional means for achieving the goals in the societies and communities. For the ideologies which have rejected the cultural goals and/or institutional means, Merton have developed four types of adaptation for the affinities of independence: innovation, ritualism, retreatism, and rebellion (See Figure 1).
	Typology of Individual Adaptation

	Modes of adaptation
	Culture Goals
	Institutional Means

	Innovation
	+
	-

	Ritualism
	-
	=

	Retreatism
	-
	-

	Rebellion
	+
	+


Table 1; Modified from Merton (1967: 62)

Undergoing the web of life, innovationists may accept the cultural goals but seek to achieve the goals by the means which have been unconventional rather than institutional. Ritualists have found that they cannot achieve the cultural goals. However, they have obsessively stuck to the rules (institutional means) in order to attempt to go ahead in the world. Both retreatists and rebellionists have rejected the cultural goals and institutional means. However, the former will tend to retreat from the communities but the later will incline to topple the existing norms upon the legitimized goals and means, and establish new standards.

    Comparing with Anomie Theory, the notion of interactional conflict has assumed that the marginal men will seek to retreat or to be rebellious. However, Merton has provided the wider horizon to interpret the possible results for the personal disorganizations. Except retreatism and rebellion, the marginal men may remain in the communities but attempt to achieve the goals by innovative means or abide almost compulsively by the mainstream. Towards the complainants, it can be assumed that their rebellion towards Christian community may be inspired by the lack of social controls or the controls itself. 
C. Micro Perspective: Power-geometry and Progressive Sense of Space

As the personal sense of space, Relph (1979: 96, cited in Harvey: 14) has expounded that place and space are the source of security and identity for individuals and for groups of people then it is important that the means of experiencing, creating and maintaining significant place or space are not lost. For the changing cultural geography, Massey (1993: 61) has introduced the concepts of power-geometry. As he argued, struggles upon conversions of space have reflected the subordinations of the differentiated mobility. For different social groups and individuals placed in the space, the changes of spatial relations have reflected that there have been dilations and reductions of powers. While one has been predominated in the conversions, the others have been subordinated. Massey has termed progressive sense of space for the rebounds from the changes.

In terms of Massey (1963: 63-68), space has been the source of stability and unproblematical identity. For the subordinate groups, the dilation of the dominant group will be regarded as the marginalization of their culture. The progressive sense of space will be stimulated inside the cultural geography. In order to guard the spatial fastness, the subordinate groups will incline to reject and oppose the dominant group to guard the stabilities of their communities and identities. Regarding the complainants, the subordination in the power-geometry may convert as progressive sense of space that they have resisted the motions of Christian community although the motions have not related to their self-interest.
D. Research Purposes

The central concepts of this research are the oppressed space and frustrated vis-à-vis interactions have sprung the complainants’ resistances over Christian community. This research has aimed to found out how ─ (1) the social relations and (2) the vis-à-vis interactions between Christian community and the complainants, and (3) the personal sense of the social relations and vis-à-vis interactions ─ constitute the collective complaint. 

E. Hypotheses

    Reflecting the research questions, there have been three research hypotheses: (1) the complainants have lacked for capitals to influence the moral construction, (2) the complainants have been frustrated in the vis-à-vis interactions with Christians, and (3) the frustrations among the allocations of capitals and vis-à-vis interactions with Christians have inspired their resistances towards Christian community.

F. Methodology

According to The Horrible Bible (May 17, 2007), the collective complaint has been constituted by 13 net-users: Ao Mai Ge (奧 賣葛), Jiu Lou Bu Zhang (酒樓部長), Zhu Shen Huang Hun (諸神黃昏), Gesus, H.T. Leung, Yeung, Sin in the world, William Yim, Chou Dao Duan Shui (抽刀斷水), Luo Di Ya (羅迪亞), HardCore, Li Zhi Zai Lin Zhe (理智再臨者), and Ambrose. Besides, according to Next Magazine (May 24, 2007), Wai Wai (煒煒), the spokesperson of homosexual organization Rainbow of Hong Kong has participated in the campaign. It can be assumed that homosexual community has joined the collective complaint. For providing answers to the research questions, in-depth interview — one-to-one and face-to-face interview between interviewer and responder for observing the deep information including individuals’ lived experience, values and decision, occupational ideology, cultural knowledge and perspective, and alike — will be adopted to interview the organizers and participants of the collective complaint. Besides, in the part of data analysis, library research — collecting secondary data from literature — will be used to investigate the data provided by the interviewees. 

Data Collection

Case One -- Chou Dao Duan Shui (抽刀斷水), had been interviewed on February 27, 2008.
Background

Chou Dao Duan Shui (Chou) has been a 30 to 35 year old male. He has resisted Christian dogma since he was studying in university. The reason that he has organized the collective complaint is to arouse the public refutation about the legitimacies of Christian doctrines. According to Chou, his alias, Chou Dao Duan Shui, has been captured from of Li Po’s tetrameter, Chou Dao Duan Shui Shui Geng Liu, (抽刀斷水水更流; English Translation: The more forces have been put into the river, the more water will be splashed out), it has reflected his experiences of the discussions in on-line forums that his arguments cannot convince the sophistries introduced by Christian net-users.

Social Relations

    Chou has been a Computer Science graduate and worked in a non-governmental organization. In 2004, he has developed website Ex-Christian Alliance 
 to remind Christians that they have choice to leave Christian community and provide supports to them (Ex-Christian). However, Chou has evaluated that the website has been inefficient. Although there has been a hyperlink for contribution in the website, it has never received any donation. Besides, among the 300 net-users who have joint the website, only about ten members have actively participated in. Therefore, Chou has sighed that the outcome has discouraged his participation. 

According to Chou, internet has been his only medium to express his antipathy towards Christian community. Outside the cyber world, Chou has hidden his identity of Chou Dao Duan Shui towards his parents, colleagues, and most of his friend because he has sensed that Antichrists have not been accepted by most of the public. As Chou argued, Antichrists have usually been labeled as ‘anti-morality’ (deviance) because Christian community has been advantaged in the moral construction. On the day that others would not look at him (Antichrists) queerly, he would disclose his identity of Chou Dao Duan Shui. 

Vis-à-vis Interaction
    As Chou mentioned, he had dated with a female Christian before he establishes Ex-Christian Alliance. He thought that there would not be any conflict between their different affinities to Christian belief. For avoiding conflict, he had seldom discussed Christian dogmas with his ex-girlfriend. Besides, he had participated in Christian worship for several months because of the invitation of his ex-girlfriend. However, he has not been interested in the activities, such as home-visit, arranged by the church and has disputed the behaviors of the brethrens introduced by his ex-girlfriend. Chou has commented that “they have been hypocritical. It has been unreasonable to be over-nice at the beginning of acquaintance.” Although Chou has arduously maintained the relationship with his ex-girlfriend, his she has ended the relationship because Chou has spent too much time on Ex-Christian Alliance. Reviewing the relationship, Chou has thought that the preachments from his ex-girlfriend had oppressed him. Except the preachments, there have not been many conflicts among them. For the interactions with other Christians (including the brethrens introduced by his ex-girlfriend), Chou has adopted avoidance to avert conflicts. He has illuminated that discussions over Christian dogmas will caused trouble. He has assumed that he will be excluded if he expressed his dissents. Therefore, he has always claimed himself as an unbeliever rather than an Antichrist. 
Personal Sense
Chou has viewed Christian organizations as big businesses that they have claimed themselves as charity to enjoy donations, and rent and tax exemptions, for collecting money and manpower to aggrandize the Christian power. Through the socialization in the operations of social services, such as education and health care, Christian community has established its legitimacy in Hong Kong. For the moral construction in Hong Kong, Chou has argued that Christianity has permeated into judiciary to exclude the non-Christian ideologies. He has cited that Choi Chi-sum, Chief Secearty of SFTL, has been one of the adjudicators of OAT. Christian community has exploited the judiciary to consolidate its moral norms, extend its power and restrict others. 

Case Two — Ao Mai Ge (奧賣葛) , had been interviewed on March 10, 2008.

Background

    Ao Mai Ge (Ao) has been a 20 to 24 year-old male. He has started to query the Christian doctrines when he was studying in secondary school and has decided to organize the collective complaint after he had finished the matriculation course. The reason that he has organized the collective complaint against is to reveal the irrationality of Bible and strike against OAT. As he illuminated, Ao Mai Ge has been the Cantonese assonance of Christian phrase — “Oh! My god” which has reflected his astonishment over the violence, pornography, and ridiculousness of Bible. 
Social Relations

Ao has been a university student who has majored in Engineering. In 2007, he has established The Horrible Bible and launched the collective complaint on the net. After that, he has participated in the July-first Protest to express his dissent towards Christian community and OAT in 2007 and made an animation to satirize the ridiculousness of Bible in 2008 
. Up to the protest, Horrible Bible has received about donations of $4000. Yet the website has not received any donation after the event.
According to Ao, he has never disclosed the identity of Ao Mai Ge to the other organizers of the collective complaint. Besides, he has hidden the identity in the July-first protest. Outside the net, he has only informed his parents and few of his friends about his arrangement for the collective complaint. However, his parent has worried about his safety and future that he may lose a job if the interviewer is Christian. In the real world, Ao has never actively shared his views upon Christian doctrines. He has informed that he has discussed Christian dogmas with Christians; nevertheless, the discussions have ended on a sour note. “I am disinclined for any conflict among us… it will be powerless if there is none of social network and others’ support.”
Vis-à-vis Interaction
Ao had studied in primary and secondary missionary schools. As he noted, he has started to query the Christian doctrines while he has been preached in the missionary school. However, he had accepted the instruction of his teachers because he had thought that there has been misconstruction caused by his ignorance. Referring to his school life, he has been “happy” to his studies and the interactions with classmates. Yet there had been a frustrated relationship among him and his ex-girlfriend. “My ex-girlfriend is a Christian. The discussions over Christian belief have usually caused conflict among us… She has addicted to Christianity and has always glorified god in the daily life. For example, she has prayed to God for the earlier arrival of bus… after the sexual behavior, she would pray to God for the forgiveness… Finally, we have separated because she has thought that she can not be ‘yoked’ with unbelievers’”. Apart from this, his use of foul language has been criticized by part of the Christians in the university. ”One of them has commented that ‘it is the age of viciousness and debauchery’”.
Personal Sense

    As Ao argued, Christian community has not been satisfied to restrain believer; but has intended to control over both believers and unbelievers through its superstitious belief system. Ao has stressed that, donation from believers, governmental official (patronage) have bolstered the Christian community in Hong Kong. “High official such as Tsang Yam-kuen (Chief Executive) and Wong Yan Lung (Secretary for Justice) are Christians… they may not be favouritism, but their religious belief may affect the public policy (moral judgment)… Appart from this, Christian has permeated the judiciary — Choi Chi-sum has been one of the OAT adjudicators.” Ao has argued that, Christianity has labeled sexuality as “inundation and savage beast”. “Sexuality should not be repressed; all sexual behaviour without any harm is admissible… I have had premarital sex and watched pornography, according to Christian norm, I should be executed.” 

    As Ao interpreted, the Christian full page promotion in the press has reflected the predominance of Christianity over the moral construction in Hong Kong. “Christian has overwhelmed the moral construction with numerical strength and wealth. Christian community is good in using administrative and economic artifice to strike against those who have hold views different from them, such as the complaint towards student press and the full page advisement against homosexuality in 2005. Besides, Christianity community has been aggressive and exclusive towards other religion. A church has organized collective objection towards the establishment of Guanyin sculpture, 
 and there had been a number of Christians who have acted as crusaders to oppose the Cheung Chau Da Jiu Festival.
 ” Ao commented that he had been most oppressed when he was dating with his ex-girlfriend. One of his intentions upon organizing the collective complaint is to criticize the Christian doctrines by another identity (Ao Mai Ge). He has added that, his ex-girlfriend has been one of his targets and the stimulations of his arrangement; apart from her, the public, including the Christians among him have been targeted to receive his criticism towards Christian dogmas.
Case Three — HardCore, had been interviewed on March 16, 2008.

Background

HardCore is a 29 year-old male. He has started to be against Christianity since he was six years old, the year that he was studying in Primary One. Regarding the reasons that he has organized the collective complaint, HardCore has argued that there have lacked for medium to express the opposition towards Christian community in Hong Kong. Therefore; they have (he has) exploited the controversy of the student press and adopt the same procedure to criticize the Bible for expressing their (his) objection of Christianity. According to his illumination, HardCore can be deciphered as hardcore and hard core. The former has intended as radicalism — expressing his against-argument immediately — and the later has indicated his die-hard attitude of the dissent towards Christian community.

Social Relations

HardCore has had a number of jobs: photographer, instructor of martial art, and augur. Apart from the internet, HardCore has expressed his criticism upon Christianity to his student in his courses of martial art and has participated in July-first Protest to express his criticism over the public role of Christian in the moral construction. However, he has hidden his face in the protest and has never shared his criticism upon Christianity to his parent because he has worried about the safety of his parent. “There have been a lot of radical Christians. After July-first Protest, one of my friends has disclosed my identity and has posted my photo on a net-forum about martial art. On the next day, I have received an email signed as ‘A Christian’: ‘HardCore, I have known your identity, you will regret for your behavior.’ My mother has been a nurse in a Christian hospital. I don’t want to embroil her.” Therefore, he has hidden the identity of HardCore although he has usually criticized Christianity in his ordinary life. 

Vis-à-vis Interaction

    According to HardCore, he had studied in a Christian primary school. He has started to defy Christianity after his teacher said that “nonbelievers should be sent to hell”. “I have expressed my against-argument over Christianity. After that, my teacher had punished me and had stimulated my classmates to ridicule me. In my primary study, I have been classified as rebellion. My conduct has been usually evaluated as ‘poor’. Those have been religious persecution.” When HardCore has been asked to evaluate his primary study, he has commented it as “Bu Zhi Suo Wei” (不知所謂; English Translation: Terrible). HardCore has again stressed that “Missionary schools are used for religious brainwashing”. As the interaction with Christian in his ordinary life, HardCore has had a quarrel about religious dogma with his Christian girlfriend just before the interview. “I have had conflicts with her caused by religious discussion… At first, I have been attracted by her pureness. She has not been suspicious and materialism. I have been hopeful that our different perspectives about Christianity will not affect our relation. However, it has seemed to be another story... I have been powerless over the conflicts caused by different stances upon Christian belief. She will be unreasonable and hold extreme views while we are discussing Christian doctrines. ” Apart from this, HardCore has shared that he has contact with a Christian net-friend for several months. However, when the net-friend has known about his career (augur), the net-friend has split up with him because he (his Christian net-friend) “can not be yoked together with unbeliever”. “I will not exclude Christian, however; a lot of Christians have been very exclusive and pathological.” 

Personal Sense
As HardCore commented, Christian community in Hong Kong has adopted the attitude of Shun Wo Zhe Chang, Ni Wo Zhe Wang (順我者昌，逆我者亡; English Translation: Let those who complied with me thrive and those who resisted me perish). He has instanced the collective objection towards the establishment of Guanyin sculpture and the “crusade” in Cheung Chau. Besides, he has thought that Christianity has constantly invaded their (Antichrists’) lives. “There have been more and more Christian programs, Christianity has planned to establish another university 
, and has permeated into the moral judiciary – OAT… Hong Kong will become a Christian society.” For the Christian public role, HardCore has argued that education operated by Christianity has been “compulsory brainwashing”. “They (Christian community) have been supported by the government… most of their incomes are tax-exempt… There has been an illusion that all Christians are ‘good person’.” When it comes to Christian dogma, HardCore has disputed its norms. “’To trust without question’ has been unwise. In the Christian community, nonbeliever will be classified as rebellion… For homosexuality, although I am heterosexual, I cannot accept Christianity restricting their freedom… According to Christian norms, my career (augur) has committed sin. Besides, I have been photographer of pornography and have had sex with my girlfriend. I have been heterodox according to their norms.” As HardCore argued, pornography and sexual crime has caused by oppression. He has illuminated that nakedness in some African tribe has never been crime because they have not been oppressed. If all people could openly discuss sex, no social problem will be caused. 
    During the interview, HardCore has repeatedly used “brainwashing” and “Shun Wo Zhe Chang, Ni Wo Zhe Wang” to comment the Christian role in the Hong Kong education and attitude adopted by Christians. When HardCore has been asked to evaluate his primary study, he has used “Bu Zhi Suo Wei” to evaluate it. “Those (his experience in the primary school) have been heavy pressures for a child, but I have never been fluctuated”. For the freedom of speech in Hong Kong, he has stressed that Christianity has exploited its privilege (such as moral judiciary made by OAT) to dominate the moral construction, to establish their ideal moral standard and to oppress other value. “See, there have been full-page Christian advertisements. Christianity has gradually “invaded” different media to do the preach work. Cultural space has been oppressed by Christianity. We (Antichrists) can’t prohibit their advertisements, what we can do is disclosing the hidden area of Christianity”. 
Case Four — Luo-di-ya (羅廸亞), had been interviewed on March 20, 2008. 

Background

Luo-di-ya (Luo), has been a 25 to 30 year-old male who has opposed Christianity for five to six years. The reason that he has organized the collective complaint is to confront Christian community pressing its norm upon others (unbelievers). As he illuminated, there is not any meaning about his alias —Luo-di-ya, it is just for hiding his identity.

Social Relations

Luo has been vice-webmasters of websites Antichrist Kingdom
 and Ex-Christian Alliance. As Luo informed, internet has been his only channel to express his criticism upon Christianity. In his ordinary life, he has hidden the identity of Luo-di-ya because he has wanted to avoid conflict. As he illuminated, Christian preachment has been Wen Shui Zhu Wa (溫水煮蛙; English Translation: Boiling a frog by heating warm water) — Christianity has gradually established its legitimacy in Hong Kong and Antichrists has usually been labeled as deviance. “The expression of Anti-Christianity will cause inconvenience in my life, especially in my career while there is a number of Christian colleague in my workplace.” Therefore, he has acted as an unbeliever rather than an Anti-Christian in the reality. There have been only a handful of friends who know his identity of Luo Di Ya.

Vis-à-vis Interaction with Christian

    According to Luo, he had studied in a missionary secondary school and had attended Christian worship for several years because of his teacher’s recommendation. At that time, Luo had believed that he can develop an infallible value of life. However, he has been frustrated in the interactions with brethrens. “There have been a lot of subgroups in the church. They have been externally concerned with me and have prayed for me, but have internally ignored me… I have sought their help for my career, but they have been perfunctory for my appeal.” With the discussion of Christian doctrines, Luo has addressed his query upon Christian dogmas and the behaviors of his brethrens, however; his teacher and secearty in the church have always emphasized the separation between Christian belief and the interaction with brethrens, and faith for god. As Luo mentioned, they have always replied his query as close-end answer. “They have always said that Christians should be reliant for the god; question and query have been distrusts for the god.” Because of the frustration with brethrens and the reflection upon Christian dogma, Luo has reflected that the god established by Christianity has never addressed the natural and man-made calamities, and unfairness in the world. “Why does the god be never concern about the hunger in Africa?” After struggle for one to two years, Luo has finally left the church and confirmed his resistance to Christianity.  

Personal Sense
    As Luo argued, Christianity in Hong Kong has been peremptory, intolerant, and un-peaceful. “Christianity has been Jin Yu Qi Wai, Bai Xu Qi Zhong (金玉其外，敗絮其中; English Translation: A rotten interior beneath a fine exterior), it has contended tolerance and peace, but it has always claimed that nonbelievers should be sent to hell… Christianity in Hong Kong has tried to act as the only ethical judge and to impose its norms on others (nonbelievers)… According to Christian norm, every humane (cultural) behavior has been defined as ancestral sin, but I don’t agree with it and my life should not be guided by Christian doctrines.” With the public role of Christianity, Luo has claimed that Christian community has abused the governmental funding — money contributed by tax-payers — to preach its dogmas through providing public services. For the moral construction, Luo has commented that Christian community such as the Society for Truth and Light has held the power to make the official judgment over the ethical controversy, such as the student press has finally be classified as category II while Choi Chi-sum (Chief Secearty of the Society for Truth and Light) has been one of the adjudicators of OAT. 

As Luo informed, internet has been his only channel to express his criticism over Christianity. In his ordinary life, he has hidden the identity of Luo-di-ya because he has wanted to avoid conflict. As he illuminated, Christian preachment has been Wen Shui Zhu Wa (boiling a frog by heating warm water) — Christianity has gradually established its legitimacy in Hong Kong and anti-Christianity has usually been labeled as deviance. “The expression of Anti-Christianity will cause inconvenience in my life, especially in my career while there is a number of Christian colleague in my workplace.” Therefore, he has acted as a nonbeliever rather than an Anti-Christian in the reality. There have been only a handful of friends who know his identity of Luo-di-ya.

As Luo commented, his brethrens in the church have been selfish and always ignore him. “On one hand, they have usually advocated their loves, on another hand; they have been selfish and self-central.” Comparing with the nonbelievers in his secondary study, Luo has evaluated that his teacher has been particularly concern with him because of his Christian belief. As Luo reflected, he has been oppressed because he can conjecture that the criticism upon Christianity will caused exclusion. He has stressed that Christianity has gradually developed its legitimacy in Hong Kong and Antichrists have usually been labeled as deviance. He has taught that, the expression of Anti-Christianity will caused inconvenience and exclusion in his ordinary life, especially in his career. For the Christian preachment in mass media, such as the full-page advertisement on press, Luo has felt repugnant and sensed that the power of Christian community in Hong Kong is dilating. During the interview, Luo has repeatedly avoid to divulge his career, has frequently used “rubbish” to describe Christian dogmas and has continually emphasized that Christianity in Hong Kong has pressed its norm on others (unbelievers).

Case Five – Wai Wai (煒煒), had been interviewed on March 28, 2008.

Background

    Wai Wai is a 31-year-old lesbian. She has defied Christian dogmas since he was studying in university. The reason that she has participated in the collective complaint is replying to the hegemony of Christian community in Hong Kong.

Social Relation

    Wai Wai has been the assistant of Legislative Councilor Lau Wai-hing. Besides, she has been the secretaries of homosexual organizations – Rainbow of Hong Kong and Women Coalition of Hong Kong. Apart from the collective complaint, she has negated the Christian legitimacy through organizing parades on Days Against Homophobia and other events arranged by the homosexual organizations. However, she has sighed that the homosexual organizations have been economic inferior to the Christian community. She has stressed that Christian organizations such as the Society for Truth and Light have received enormous donations and governmental funding to legitimize the Christian norms. Yet Rainbow of Hong Kong and Women Coalition of Hong Kong have merely financed by Red Ribbon Centre of Department of Health about $ 30000 and received donations of about $ 3000 per years. Besides, she has added that Christian community has been closely correlated to the political parties including the Pan-democratic parties and Democratic Alliance for the Betterment and Progress of Hong Kong (DAB). She has instanced that Wong Sing-chi and To Kun-sun of Democratic Party have been Christians and have usually lectured in the seminars organized by the Society for Truth and Light. Besides, Professional Resources Centre, one of the Christian organizations, has closely correlated with DAB. However, there have been limited Legislative Councilors who has accepted homosexuality, such as Lau Wai-hing and Leung Kwok-hung. She has moaned that the only way for them (homosexual organizations) to voice out their stances is organizing parade because they have insufficient money to advertise their arguments on newspapers and have lacked for political power to strive for the legitimacy of homosexuality. 

Vis-à-vis Interaction

    Wai Wai had studied in ecclesial primary and secondary school. As she mentioned, she had been baptized for fun. Until studying in university, she has departed from church because of frustrated interactions with Christians. According to her, she has found that she has been a lesbian while she was studying in Year One. At that time, she has joint the Christian community in the university. Although she has been lesbian, there had not been any conflicts among the community. However, while she has left the secretarial position of the community in Year Two, the community has published an article to criticize homosexuality. She has felt a strong antiphay towards the motion. Besides, while she had attended a Christian worship invited by one of her Christian classmates, a number of Christians had surrounded her and prayed for the conversion for her sexual orientation. She has resented their behaviors and then departed from Christian belief.

Personal Sense

    In the sense of Wai Wai, Christian community in Hong Kong has occupied enormous space in the moral construction. The huge donations have supported them to launch media tactic to oppress and incited the public to restrain sexuality and homosexuality in the society. She has stressed that the pressure form Christian community had tabled the enactment of Sexual Orientation Discrimination Ordinance in 2005. She has believed that sexuality should be openly discussed because oppressions will disorient the personal senses upon sexuality. However, she has perceived that moral criterion in Hong Kong has been clenched in the recent years because Christian community has permeated in the judiciary. She has noted that including Choi Chi-sum, a lot of adjustors of TELA have been Christians. As she argued, Christian community has been aggressive and exclusive. Apart from the cultures which have violated the Christian norms, it has also repelled other religion. She has instanced that the full-page advertisements on newspapers have usually emphasize who a believer of other religion convert to be Christian. Besides, Christian community has launched a collective opposition against the establishment of Guanyin sculpture, and the crusaders who have opposed the Cheung Chau Da Jiu Festival. Towards the social relations, she has concluded that Christian community has actively expand its power in the recent years. As the Christian has been dialating, the oppression upon her has been increasing. 
Case Six ― Xie Zai (蟹仔), had been interviewed on April 8, 2008

Background

    Xie Zai has been a 20-year-old bisexual. She has opposed Christian community for three to your years. The reason that she has partaken in the campaign is to remonstrate the aggressions and dominations of Christian community in Hong Kong.

Social Relations

Xie Zai has been a university student. She has resented the Christian aggression and domination of moral construction in Hong Kong. Apart from the collective complaint, she has participated in the International Day Against Homophobia Hong Kong Parade – the protest for opposing the discrimination of homosexuality in May of 2007 – to express her objection of Christian exclusion. According to Xie Zai, she has informed his parent that she has participated in the collective complaint. Her parent has commented her participation as monotonous. In her daily life, she has never hidden her participation of the movement, including Christians in her class. “I don’t care their responds. I have seldom talked with them.” 

Vis-à-vis Interaction

    Xie Zai had joint church while she was studying in primary five to six. As she noted, she had been invited by her Christian teachers. However, she has found that Christian dogmas are illogical and has finally left the church. “I cannot believe that there are full of pearls and jewels in the paradise. It has been pseudo. Besides, glorifying the god by singing psalm has really strained my mind.” Although Xie Zai has not been preached to be Christian, she has been interested in some activities organized by the church, such as making key chain. For her bisexuality, Xie-Zai has not been directly criticized by Christian because she has dated with female after she left the church. 

Personal Sense
As Xie-Zai argued, economic and administrative powers have fostered the Christian domination. “They have enjoyed donation and permeated into the judiciary — Choi Chi-sum has been one of the adjudicators of OAT. Through the exploitation of power, they have (Christian community) developed their authorities and then aggressively excluded other culture (culture that has not fulfilled Christian norms).” Xie-Zai has noted that the government has proposed to enactment of Sexual Orientation Discrimination Ordinance in 2005. However, Christian community has been strongly against the motion, and the proposal has been finally tabled because of Christian pressure. Apart from this, Xie-zai has argued that Christian community has owned privilege because of their administrative powers. “Ming Po and the Society for Truth and Light have also cited the content of student press. However, the former has been classified as category II (indecent) but the later has not been.” 

    For the power of Christian community in Hong Kong, Xie-zai has agreed that Christian power in Hong Kong has been dilating. She has pointed out that there have been many Christian promotions around her. “Creation TV and Angel’s Heart (Christian television programs), promotion on press and in Mass Transit Railway (MTR), and Christian movie – The Miracle Box, Christian power is dilating.” Xie Zai has felted that she has been oppressed by Christian powers. “It has been repugnant. I have seen the Christian poster in my hall and the subtitle of my Christian classmates’ Window Live Messager account has usually been written as glorifying the god. SFTL has oppressed the culture which has not fulfilled the Christian norms.”
Case Seven – Orange, interviewed on April 3, 2008

Background

    Orange is a 20 year-old lesbian who has resisted Christian dogmas for about four years. The reason that she has participated in the collective complaint is to defy the Christian hegemony in Hong Kong.

Social Relations

    Orange has been a lesbian who has been studying in Year Two. Because her mother is a Christian, she has joint a church while she was very young. However, she has rejected the doctrines interpreted by Christian community although she has believed in God. Apart from the collective complaint, she has expressed her dissents in the website YTalk 
 and the web radio Ren Min Tai (人民台; English Translation: Radio for people) 
. In the daily life, she has seldom disclosed her sexual-orientation to her brethrens because she has worried that her mother will be very disappointed if she knew her sexual-orientation. It would destruct the harmonious of her family. Besides, she has also worried the exclusions of her brethrens. 
Vis-à-vis Interaction

     Orange has commented that the church she belongs to has been very conservative. Regarding the conflict between her and her brethrens, she has noted that a hyperlink in her blog had stimulated a conflict among them. In about three to four years ago, she had placed a hyperlink to a website about sex-worker in her blog. However, while her brethrens had visited her blog, she had been advised to remove the hyperlink because the website was immoral. She had finally closed the blog and developed another personal website.
Personal Sense
Orange has remembered that she has started to query the Christian belief in 2004. At that time, she has joint the internship program of RTHK and participated in the broadcasting of the web-radio Ren Min Tai. She has noted that the internship program has broadened her horizon that she has started to ponder on the legitimacy of Christian dogma with critical thinking. Besides, she has found that the article written by Christian organizations have been impudent while she was holding the Ren Min Tai program about sexual worker. She has noted that articles written by SFTL has linked up the social problems including sexual abuse, materialism (Orginal text in Chinese: 笑貧不笑娼的歪風), destruction towards family, and so forth. She has started to believe that the interpretation upon the arrangements of the god should not be dictated by Christian organizations and religions can not represent the god.
Regarding the social relations, Orange has commented that Christian organizations have been supported by the conservatists such as teachers. She has thought that the huge donations from conservatists have supported Christian community to advertise its stance in the moral construction. She has commented that Christian organizations have tended to restrict the freedom of individuals. “They (Christian community) have liked to control over the people’s belief and behavior. While the culture which has violated the Christian norms, they will try to stigmatize the culture.” To conclude the Christian community in Hong Kong, she has stressed that the dilation of conservative power has stifled her. 
Data Analysis
A. Macro Perspective
    The primary purpose of this research is to figure out the social relations between Christian community and the complainants. Given the theoretical framework taken for the macro level, it has hypothesized that the complainants have been subordinated in the possession of economic, cultural and symbolic capitals. In order to achieve the research purpose and answer the hypothesis, the macro analysis will primarily deconstruct the possession of different capitals among Christian community and the complainants and then integrate the analyses to comprehend the whole picture.

A1. Economic Capital

    Bourdieu has identified economic capital as the material goods immediately and directly convertible into money (Pasco, 2003: 65). In this research, economic capital has been directly simplified as money. Regarding money, Christian community has received enormous donations and governmental funding. Instanced the Christian organizations which have actively advocated the Christian norms, Hong Kong Sex Culture Society and the Society for Truth and Light, the former had received donations of $524369 in the first half of 2007, and the later had been dedicated $9056113 during 2000 to 2004. Besides, the later had received funding from Education and Manpower Bureau (now named as Education Bureau), TELA, Home Affairs Bureau, and Committee on the Promotion of Civil Education to hold moral educations between 2002 to 2005 (Hong Kong Economic Times, October 11, 2005; Hong Kong Sex Culture Society, n.d.; The Society for Truth and Light, 2000-2004). Yet the complainants have been disadvantaged compared with Christian community. According to Chou, and Wai Wai, Ex-Christian Alliance has never received any donation, and Rainbow of Hong Kong and Women Coalition of Hong Kong have been respectively financed by Red Ribbon Centre of Department of Health about $30,000 and been donated about $3000 per years. Among the spatial struggle between Christian community and its dissenters, the former has converted the economic capital to cultural capital to strive for the leadership of public-opinion formation. The concrete analysis upon the allocation of cultural capitals will be further expounded in the following part.

A2. Cultural Capital

    As Bourdieu interpreted, cultural capital has been the collection of competiences required by a culture to give its agent the aptitudes and dispositions required for the re-appropriation of resources (Pasco, 2003: 90). Regarding the cultural capitals allocated and possessed by Christianity community, the capitals have been identified as education and mass media, two of the major socialization agents (the third agent has been family) argued by Macions (2006: 71-81). As the above mentions, the Society for Truth and Light had been financed by certain governmental department to operate moral educations in schools. Up to the whole education system in Hong Kong, Education Bureau (2006) and Hong Kong 2006 have noted that Christian churches have operated 31% primary school and 28% secondary school in Hong Kong. In terms of Bourdieu (1973: 496-497), and Habermas (1996: 389), education system has acted as the institution to fulfill the function of cultural reproduction, social integration, and socialization. In the missionary schools, Christian belief has been dominant value which has been transmitted to the students. Either voluntary or compulsory, students in the missionary schools have been necessary to accept the Christian belief and norms transmitted from the educational hierarchy in order to possess the academic qualifications. Through controlling the cultural-capital allocation, Christian belief has been legitimatized in the academic market. By operating the education, the dominant culture has been reproduced to the students and Christian community has established the Christian authority (symbolic capital) in the space. 

Towards the mass media, it is the second major socialization in the society. According to Hong Kong 2006, Christian community has operated 30 Christian publishing houses, 70 Christian bookstores and four Christian newspapers including Christian Times and Christian Weekly, Kung Kao Po and the Sunday Examiner. In addition, there have been six Christian media agencies which have broadcasted Christian TV programs and four weekly Christian radio programs on RTHK. As Macions (2006: 73) mass media has been used to deliver impersonal communication to a vast audience in the struggle of spatial fastness. Through spreading information and values, the public attitude and behavior have been socialized by the cultural elite. As the above mention, Christian community has converted economic capital to cultural capital. The most significant case has been the controversy of the enactment of Sexual Orientation Discrimination Ordinance in 2005. At that time, Hong Kong Family Alliance had converted the money to four-page dissentient advertisement on Ming Pao to oppose the motion. Christian community has not only employed the newspaper run by Christian media agencies, but also used the non-Christian mass media to advertise its stance. In this case, mass media has been used to strive for the governmental and public support to predominate its dissenters in the public debate. Conversely, as Chou, Ao, HardCore, and Luo informed, internet has been the only media for them to point out their arguments. According to Chou, there have been 300 net-users who have joint the discussions in the forum of Ex-Christian Alliance. 

Unlike Yahoo and Goggle, Ex-Christian Alliance has restrictedly aroused others’ concerns. Regarding the homosexual organizations, Wai Wai has noted that they can only published limited leaflets because of the finite funding and donations. She has sighed that “we don’t have money to advertise our stances, the only way that we can do is to organize parades for arousing public concern.”

A3. Symbolic Capital

    Among the spatial struggle between Christian community and the complainants, the possessions of symbolic capitals have been the most significant subordination which stimulate the progressive sense of space (will be elaborated in Micro Perspective). In terms of Habermas (1996: 390), public opinion has not been representative in the statistical sense, but led by the prevailing opinion in public sphere. Towards the authority which leads the formation of public opinion, Bourdieu has termed symbolic capital as the institutionally recognized or legitimated authority that afforded the participant privileges or benefits within the group (Pasco, 2003: 99). In this research, public opinion has been focus on moral construction, and symbolic capital has been regarded as reputation and official position to lead the construction of governmental moral standard. 

Regarding the spatial struggle between Christian community and the complainants, the former has dominated the occupancies of symbolic capitals. As the pervious mention, Choi Chi-sum has been one of adjudicators of OAT (Ming Pao (July 19, 2007). Besides, Apple Daily (May 17, 2005) has disclosed that a number of TELA adjustors have been Christians. In Hong Kong, the indecencies or obscenities of the submitted articles or pictures have been classified by OAT under the Obscene and Indecent Articles Ordinance. According to the ordinance, the classifications have been taken account of the standards of morality, decency and propriety that are generally accepted by reasonable members of the community (Judiciary of HKSAR, n.d.). Yet there has not any specific definition over “generally accepted”. The definition has been interpreted by the adjustors. The official positions, adjustors of OAT, have been the symbolic capital to affirm and deny the legalities of other cultures. Because of the official position, Choi Chi-sum has usually been interviewed when there are any controversies upon the contents of articles and television programs (See Chapter Two). Christian community has established its authority in the moral construction.

In addition, there has been network between Christian community and the individuals who own the symbolic capital. According to Wai Wai, Christian community has been closely related to the political parties including the Pan-democratic parties and Democratic Alliance for the Betterment and Progress of Hong Kong (DAB). In practice, Wong Sing-chi and To Kun-sun of Democratic Party have been Christians and have usually lectured in the seminars organized by Christian community, such as Powers of 1181 churches How can the churches advance community work (original text in Chinese: 1181的力量 教會如何推動社關工作,my translation) in 2007 (The Gospel Herald, May 8, 2007). Besides, while DAB released Forging Harmonious Families – DAB Family-Friendly Policy Paper, in 2006, it had invited five guests to attend the press conference. Yet both of them have been Chairmen of Christian organizations 
 (DAB, May 16, 2006).
Coincidentally, among the controversies over Sexual Orientation Discrimination Ordinance, Homosexual Lover, An Autumn’s Tale, and the student press, the official judgments made by TELA and OAT have coincided with Christian norms (see Chapter Two). In the struggles upon moral construction, Christian community has been predominant over its dissenters because of the possessions of symbolic capitals.
A4. Integrated Notions 

    Among the struggles in the social space and public sphere, Christian community has been predominant over the complainants. As economic, cultural and symbolic capitals have been inter-convertible, the donation and governmental funding have been transformed as the operations of educations and propagandistic tools, and the promotions have developed the authority. While the reputation and status have been established, they can be converted as mediums for advocating the belief and be used strive for other funding (See Figure 2.).
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Figure 2. The Conversion of Christian Economic, Cultural and Symbolic Capitals 

    Comparing with Christian community, the seven interviewees have been subordinated in the capital-allocation. As the general citizens, they have lacked for money to purchase the spaces of mass media, institution and tools to transmit and reproduce their values, and status to legitimize their stances and convert it into spaces and money. It can expound that why the collective complaint has been regarded as a prank and transient. Regarding the hypothesis made for the social relations between Christian community and the complainants, it has been doubtless that the later have been subordinated in the possession of economic, cultural and symbolic capitals. Towards the conversion from the subordination to the progressive sense of space, it will be illuminated in Part C.  

B. Meso Perspective

Towards the meso level, it has concentrated on the analysis of the vis-à-vis interaction inside the community. Either voluntary or compelled, both of the interviewees had or have been inside the Christian community. Yet all of them have rejected the dominant value and inclined to topple the current belief. It has been hypothesized that the interviewees have been frustrated among the Christian community. Precisely, the data collected from them has proved the hypothesis. However, there have been diverse causes, processes and adaptation upon their disorganization. In the following, their experiences will be inducted as three models.

B1. Model One – Absences of Controls Shaping Rebellion

    In terms of Hirschi (2000: 83), controls from others can consolidate the cohesion. The disorganization has been caused by absences of controls. This model has fulfilled the interpretation of Hirschi. Among the interviewees, the rebellion of Luo has been inspired by the lack of attachment. According to Luo, he had attended Christian worship for several years because of his teacher’s recommendation. At that time, attachment and commitment have been established that he has felt respect form his brethrens’ supplications and importance of conformity since his teacher has particularly concerned with him compared with the unbeliever in school. However, the commitment has been deficient after he has finished the secondary education and the attitudes of his brethrens have converted the attachment into detachment. Luo has noted that his brethrens have been perfunctory for his appeal while he was seeking their helps for his career. Luo has perceived that the brethrens have externally concerned with and prayed for him, but have internally ignored him. He has sensed that he has been on the margin of the community. The marginal sense has inspired Luo to introspect the brotherliness advocated by the church and legitimacies of Christian dogmas. The introspections have finally transformed to rejection towards the Christian belief and affinity to topple the norms advocated by Christian community.

B2. Model Two – Absence of Control Shaping Ritualism

In terms of Hirchi (2000: 86), the consumptions of time and energy to engage in deviant behaviors. However, Christian community has lacked for involvement to imprison Orange. As she noted, she has criticize the legitimacy of Christian dogmas after joining the internship program of RTHK and participating in the broadcasting of the web-radio Ren Min Tai. The activities outside the church has brought her new experiences and inspired her the new ways of thinking. After reading the article written by SFTL, she has found that she has been on the margin of the Christian belief system. She has started to query the Christian interpretation upon the god and has tended to depart from the dominant value system in the community. However, she has attempted to get ahead in the community because she has worried about the feeling of her mother. In the daily life, she has acted as conformity but she has partially adopted ritualism. While she can hide her identity in the cyber world, she has sent a complaint letter upon Bible because she has inclined to topple the interpretation and authority constructed by Christian community.

B3. Model Three – Interactional Conflicts Shaping Rebellions

    The notion of interactional conflict introduced by Dotter (104-106) has reputed the function of social control. In terms of Dotter, social control has been not only dysfunctional, but also inspired disorganization. In this model, social controls in this model have been accelerators for the rebellions. Departures have not been shaped by absences of controls, but have been animated by the senses of margins. Among the interviewees, Christian belief has directly shaped the rebellions of Chou, HardCore, and Xie Zai. In the very beginning, they have sensed that they have been on the margin of the dominant belief in Christian community. Although the community has attempted to alter their orientations by controls, they have not been fluctuated. In the cases of Chou, HardCore and Xie Zai, there have been contest between push and pull. On one hand, the activities have pulled them into the community; on the other hand, the doctrines have pushed them out. In the contest between involvement and institution, and belief, although Chou and Xie Zai have participated in activities organized by churches, and HradCore has faced punishments in the missionary school, the controls have been finally restricted by incredulity upon belief. They have finally striven for moral independence and breaking down the doctrines advocated by Christian community.

    Unlike Chou, HardCore and Xie Zai, the rebellious affinities of Ao and Wai Wai have inspired by involvement although they have query the Christian dogmas in the very beginning. In the case of Ao, he has adopted retreatism while he has found that he cannot accommodate to Christian belief. At that time, belief has not stimulated his inclination toward toppling the Christian authority. However, the frustrated involvement has converted his retreatism towards rebellion. As he mentioned, he had dated with a female Christian. Among the relationship, the discussions about Christian doctrines have usually caused conflicts between them and the petitions of his ex-girlfriend have always harried him. Worse still, they have separated because his ex-girlfriend has thought that she can not be yoked with unbeliever. The frustration has deteriorated his impression towards Christianity. The involvement has transformed as partition toward Christian community. Ao has eventually tended to tumble the Christian legitimacy in the mind of his ex-girlfriend.

    Likewise Ao, the rebellious inclination of Wai Wai has also been fostered by frustrated involvement. As she noted, she had been Christian. While she was studying in Year Two, she had attended a Christian worship invited by one of her Christian classmates. However, a number of Christians had surrounded her and prayed for the conversion for her sexual orientation. She has resented their behaviors and then departed from Christian belief. In her case, Christian community (brethrens in the church) has tried to convert her to be conformity with in the belief system. However, the control itself has inspired her disorganization and shaped her rebellious affinity. 
    Comparing the experiences of the interviewees, all of them have had frustrated experiences with Christians. It has proved the research hypothesis upon the meso level. However, the rebellious behaviors of some interviewees have not been directly animated by the frustrated interaction. Among the interviewees, Chou, HardCore, Xie Zai and Orange have been marginal men under the dominant belief system in the Christian community. In their case, control itself has inspired their disorganization towards the community.

C. Micro Perspective

    Down to the individual level, it has centered on how the interviewees interpret the social relations. In Chapter Three, it has been hypothesized that the oppressed social relations have inspired the complainants’ resistances toward Christian community in Hong Kong. In this part, the complainants’ senses upon the social relations will be interpreted by the notions of power-geometry and progressive sense of space.

C1. Power-geometry

    According to the concept of power-geometry introduced by Massey (1993: 61), struggle upon the conversion of cultural geography has not related to flows and movements, but has been centered on mobility that some groups have be predominant and others have been subordinated. In the following, it will expound the interviewees’ senses upon social space and public sphere.

In terms of the interviewees, donations, exemptions from ground rent and tax, and governmental funding have been regarded as the economic capitals which have fostered the domination of Christian norms. Chou has termed “big business” for the economic predominance of Christian community and Wai Wai has sighed that the only way for homosexual communities to express their convictions has been organizing parade because their treasuries have not been sufficient to advertise their stances on newspapers. Regarding the allocation of cultural capital, educations operated by Christian community have been considered as the mean to extend the Christian power. Among the interviewees, Ao and HardCore have been the most oppugnant towards the missionary educations. They have termed “compulsory brainwashing” for the ecclesial education towards students. Besides, Chou and Wai Wai have argued that missionary schools have exploited the governmental funding to offer preferential treatment to Christian students. They have thought that the governmental funding offered to missionary schools has been paid by both believer and non-believer. However, ecclesial schools have preferentially accepted the applications of Christian students. Missionary schools have dominated and exploited the cultural-capital allocation to foster the Christian power. Wai Wai has also added that one of her Christian classmate has been offered a matriculation (Secondary Six) enrollment because of the membership of church. The arguments and experiences of the interviewees have reflected their senses of oppression in the cultural-capital allocation. As the interpretation of social space, the allocations of economic and cultural capitals, the subordinated positions of the interviewees have constituted their rebounds towards the restrained social relation and they have organized and participated in the collective complaint to express their discontents with the oppressed social space.

    Regarding public sphere, both interviewees including Orange, the only believer among the seven interviewees have perceived that Christian communities have dominated the moral construction in Hong Kong. In the senses of the interviewees, Christian stance has been preceded in the public debate and opinion formation and Christian communities have dominated the symbolic capital. As Chou and Luo commented, Anti-Christianity has usually been labeled as ‘anti-morality’ (deviance) because Christian communities have been advantaged in the moral construction. Their sighs have reflected that the organizers and participants of the collective complaint have comprehended that they have been inferior to the Christian communities in the struggle of moral construction. As Christian norms have taken pride to the public debate of the social ethics, the interviewees have sensed that their cultural behaviors such as reading or watching pornography, speaking foul language, and being homosexual have usually be classified as deviance and have been excluded by the social norms. With the allocation of the symbolic capital, Orange has stressed that Christian community has always been seen as the only institution which have been authorized to interpret the Christian doctrines. However, she has disputed the legitimacy of the Christian community (rather than belief for god). She has argued that Christian belief should be opened to all individuals rather than be exclusive towards homosexuals. Besides, the different judgments towards Bible and the student press, the social status of Choi Chi-sum has been perceived as the uneven distribution of symbolic capital between Christian community and the communities which has not conformed to the norm constructed by Christian community. The identity of the the adjudicator of OAT has been comprehended as the privilege for adopting double standard to classify the legitimacies of Bible (Christian dogmas) and the culture which has not met the Christian moral standard. Same as the notion of social space, the interviewees have sensed that they have been disadvantaged in the public sphere including the moral formation and allocation of symbolic capital.

C2. Progressive Sense of Space

As the notion of progressive sense of space introduced by Massey (1963: 63-68), the conversion of space will stimulated the resistance towards the dominant group in order to guard the spatial fastness and stability of community and identity. Among the interviewees, the promotions and advertisements of Christian community have been comprehended as the symbol of Christian dilation. According to the interviewees, Christian community has been more and more active to promote their dogmas and criticize the cultures which have violated the Christian values. They have pointed out that the Christian advertisements have usually been posted on newspaper and there has been increasing number of Christian T.V. program such as Creation TV and Angel’s Heart. 
Among the interviewees, four of them have been heterosexual but they have concerned the spatial struggle between Christian and homosexual communities. 
Besides, Ao, HardCore and Wai Wai have pointed out that Christian community has organized collective objection towards the establishment of Guanyin sculpture, and crusade against the Cheung Chau Da Jiu Festival. Both of them have not been Budduists and have not believed in the folk religion but have concerned the motion of Christian community. The reason that they have concerned the issues is related to the sense of security. As well as place, different groups have shared the same boundary. While the Christian power has expanded, the dilation of out-group has been the marginalization of in-group. Towards the complainants, the dilation of Christian power has been the oppression for them. While Christian community has occupied the space in mass media, it has reflected that the spaces for other groups have been narrowed. 

    Regarding the third hypothesis taken for this research, it can be proved by the senses of the interviewees. Among the interviewees, five of them have hidden their identities of the organizers or participants of the collective complaints. The reason that they have not disclosed their identities is the apprehension of social pressure including label of deviance, inconvenience towards the career, harm towards the family members, and loss of social network. The statements of Chou and Ao that “On the day that others would not look at me (Anti-Christianity) queerly, I would disclose my identity (as Chou Dao Duan Shui)” and “On the day I have achieved remarkable success in my career and have had stable life, I may disclose my identity as Ao Mai Ge and publicly express my objection over Christian belief”, has been the most significant to prove the third research hypothesis that the organizers and participants of the collective complaint have lacked for economic, cultural and symbolic capitals in the struggle of public sphere. 
D. Integrated Perspective

     The constructions of the interviewees’ rebellious affinities have been a pair of top-down causal paths. The first path is the oppression in social space and public sphere inspiring the progressive sense of space; (Path A in Figure 3), and the second path is the absence of control or the control itself stimulating disorganization (Path B in Figure 3).
Towards the top-down causal path from micro level to micro level, the rebellion affinity has inspired the uneven distribution of capitals. As Part A mentioned, different capitals have been inter-convertible that donation and governmental funding can be transformed as the operations of educations and propagandistic tools, and the promotions can develop authority. While the reputation and status have been established, they can be converted as mediums for advocating the belief and be used strive for other funding. However, the interviewees have lacked for capitals to establish their authorities; therefore, the oppressed spatial relations have stimulated the rebellious affinity in order to topple the legitimacy developed by Christian community.
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Figure 3. Top-down Causal Paths taken in this research

    Regarding the departure from Christian community, the process has been Path B. As the data collected from the interviewees, the departures have been caused by absence of social control or control itself. Among the interviewees, all of them have practically been rebellionists. Although Orange has acted as ritualist in the church, while she can hide her identity of participant in the collective complaint, she has tended to topple the authority established by Christian community.
Chapter Seven – Conclusion
The notions of space taken in this research have been the allocation of economic, cultural and symbolic capital in social space and public sphere, and the boundaries of communities. The central analyses of this research is how ─ (1) the social relations and (2) the vis-à-vis interactions between Christian community and the complainants, and (3) the interpretation of social relations and vis-à-vis interactions among the complainants ─ constitute the collective complaint against Bible.

Among the interviewees, their resistances towards Christian community have been inspired in two levels of space: society and community. In the society, the uneven allocations of economic, cultural and symbolic capital have constructed the oppression towards them. While they have lacked for donation and governmental funding, the medium for advocating their stances, and reputation to establish their legitimacies, they have inclined to breakdown the authority of Christian dogmas. In the Christian community, controls towards most of the interviewees have been accelerators for the disorganizations. Worse still, while the hierarchy had tried to convert the departure into adherence by controls, the motions have stimulated rebellious affinity. 

In the very beginning, it has been noted that the collective complaint has not been a single incident. Among the interviewees, four of them have been heterosexual but they have concerned the spatial struggle between Christian and homosexual communities. Besides, some of the interviewees have pointed out that Christian community has organized collective objection towards the establishment of Guanyin sculpture, and crusade against the Cheung Chau Da Jiu Festival. Both of them have not been Budduists and have not believed in the folk religion but have concerned the motion of Christian community. The reason that they have concerned the issues is related to the sense of security. As well as place, different groups have shared the same boundary. While the Christian power has expanded, the dilation of out-group has been the marginalization of in-group. Towards the complainants, the dilation of Christian power has been the oppression for them. While Christian community has occupied the space in mass media, it has reflected that the spaces for other groups have been narrowed. In practice, the collective complaint has been the struggle upon oppressed space rather than a religious battle.

Limitation

     This research has started to prepare after nine months from the collective complaint. As Chou commented, net-users have been usually hidden themselves after a very shot period. Therefore, this research cannot interview all the organizers of the collective complaint. Besides, this research can not be hold as participant observation – the research method which has been launched for several months, even several years to study the experience of the interviewees through participating in their activity – because of the limited time. If this research could be hold for a longer time, participant observation would be chosen for the methodology to collected more in-depth data.
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� The Horrible Bible: http://truthbible.net/


� Ex-Christian Alliance: http://exchristian.hk


� “令人戰慄的聖經系列大動畫”(English Translation: Series of Animation from the Horrible Bible): http://truthbible.net/bloodybible/bibleanimation/index.shtml


� Ao has provided a website to prove the collective objection towards the establishment of Guanyin sculpture: http://www.inmediahk.net/public/article?item_id=90642&group_id=107





� Ao has provided a website to prove the “crusade” in Cheung Chau http://www.angelfire.com/nb/real_god/news_hk_06.htm


� According to HardCore, Pui Ching Education Centre, a Christian Education Organization has planned to establish a private university. On March 17, 2008, HardCore has provided a news article: “中小學研究串龍　培正擬辦基督教私立大學 (English translation: Secondary and primary school have planned to establish contact. Pui Ching (Education Centre) has planned to establish a private Christian university)” (Sing Tao Daily, December 14, 2007) for the information of his argument.


� Antichrist Kingdom: http://hk.geocities.com/anti_christendom/


� YTalk: http://ytalk.hk/


� Ren Min Tai: prhk2004.sinacool.com/inmedia/006.html


� According to DAB, it had invited five guests to the press conference: Chan Sai-keung — Chairman of Full Gospel Business Men's Fellowship International (Hong Kong), Ng Chung-man — Kong Fok Church, Law Mai Chun — Evangel Children's Home and OR Kwong Fai — Professional Resources Centre.
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